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The Importance, Definition and Goal of Figh

It should be known that the methodology of our Pious Predecessors is not only applicable to
the study of ‘Aqidah, but this methodology is applied to every aspect of the religion. As

Shaykh Nasir ad-Din al-Albani (& ..~ ) used to regularly mention when he was alive, that our

da‘wah revolves around Tasfiyah (purifying) and Tarbiyyah (nurturing). Purifying Islam
from that which has crept into it from the things that are alien to it and nurturing

generations upon this pure Islam.

With that being the case, this likewise applies to the affair of Figh (Islamic Jurisprudence).
For indeed, much has crept into the affair of Figh from that which was not present at the

time of the Messenger (..., «ke & _L>). Of course, not all of that is blameworthy, but from it,

whether it be that which is connected to Figh itself or the science that services Figh (i.e.,
Usulul-Figh) there are and were principles that have crept into the realms of these two

sciences that are alien to it and that our scholars have repelled from the study of this science.

This science is from the most important of the sciences that one may study and as the
scholars mention, it is without doubt coupled with the study of the ‘Aqidah al-Islamiyyah as-
Salafiyyah. And what we mean by it being coupled with the study of the ‘Aqidah is that the
origin is that the scholars categorise ‘Aqidah as the study of those things that ordinarily do
not return back to outer actions—and that is how it is understood with the general people—

while the People of Knowledge define Figh as the study of the actions that one performs i.e.,
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the acts of ‘ibadah, and so on. Thus, we must understand this important, inseparable bond

between the study of the ‘Aqidah and the study of Figh.

The scholars define Figh as to have knowledge of the ahkam ash-Shar‘iyyah (rulings of the

SharTah) that connect to action. These rulings being extrapolated from their detailed proofs.

The scholars categorise the areas that Figh studies, and there are different methods of

categorising these areas.

1. There is a broad and general categorisation that some of the scholars use:

- Figh al-Tbadat (the Figh of the acts of worship). And as far as the acts of worship, then
of course, they are speaking about Taharah, Salah, Zakah, Siyam and Hajj etc.

- Figh al-Mu‘amalat (the Figh of the dealings and transactions). They intend by way of
that Buyd' (buying and selling), marriage, divorce, Hudid, and so on.

2. There are those who categorise the affair in a more detailed manner and bond the
acts of ‘Tbadah and Mu'amalah (dealings and transactions) with the affair of Jihad,
which they mention as a third category that comes between the affair of ‘Tbadat and
the affair of Mu‘amalat.

3. Andthen there are those who have more detail, and so they will say that Figh revolves
around:

- The ‘Tbadat (acts of worship) like Salah, Siyam, Hajj etc.

- The Ahwal ash-Shakhsiyah (that which is related to the personal and social affairs)
such as the rulings related to the family, Nikah, Talaq, dealing with the children,
Nafaqah, guardianship rights of children etc.

- Al-Mu‘amalat, that is the affairs that are connected to dealings and transactions like
buying and selling.

- Al-Ahkam as-Sultaniyyah (the rulings related to the ruler/state).
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- Al-‘Uqubat (the prescribed punishments), and by way of that they intend the rulings
related to Hudtd (the established punishments), blood money, and other than that.

- Al-Huqiq ad-Du’aliyyah (that which is related to the connection of the state to other
states) whether other Muslim countries/lands or non-Muslim lands.

- Al-Adab (the general mannerisms of the SharTah and the mannerisms among the

Muslim).

Regardless of which categorisation you use, as the scholars mention, these categorisations
and terminologies all ultimately return back to one and the same affair and area of study.

And when we are talking about Figh we are generally looking at the outer actions.

In many places in the Qur'an Allah (-, ;c) mentions wealiall e 31 stale 5301 )y
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“By (the phenomenon of) time (which Alldh manifests through His creation of night and
day and in which the servants perform their deeds). Indeed, (all of) mankind is in loss.
Except those who believe (in Allah, His Angels, Books, Prophets, the Last Day and the Divine
Decree) and work righteous deeds (which are sincere and correct) and mutually advise
each other (in calling to and abiding by) the truth and mutually advise each other with
patience (in facing the inevitable harms brought by calling to the truth).” [Stirah al-Asr

103:1-3]
And so, we see that Allah (-, ;) couples the affair of righteous action with belief, and belief

with righteous action. This is something that you will find plentifully in the Qur’an.

Additionally, the scholars mention that there is this talazum (bond and connection) between
the SharTah and ‘Aqidah from the angle that when a person carries out an act of worship or

a particular affair on the basis of that which Allah (-, ;) has revealed in His Qur'an or that
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which Allah gave to the Messenger (L., «.k= &1 L), he carries the action out but he has a belief

in his heart that is coupled with the performance of that action.

For example, when a person makes Salah, he makes Salah believing that Allah (}-, ;) sees
him when he prays, he believes that Allah (-, ;) will reward him for the Salah if it is

performed correctly, he believes that on Yawmul-Qiyamah this would be the first of his
actions that he will be reckoned for, he believes that if he does not perform the Salah that he
is under the threat of punishment—in fact, with some of Ahul- ‘Ilm he is a kafir—he believes

that when he prays Allah (-, ;) looks towards him and so for example he should not spit to

his right due to the presence of the MalZ’ikah (angels) and other than that from the nusts
(texts) that relate to the performance of Salah. He believes that when he begins his Salah and
makes Takbir that there is a shaytan called Khinzab that comes and attempts to whisper to

him in his Salah. When he fasts for example, he believes that each day that he fasts Allah (
=) distances his face from the Fire the distance of 70 years. When he gives Zakah, he believes

that if he does not give Zakah, on Yamul-Qiyamah he will be branded with his Zakah. And so
the actions that we perform, whether they have these specific mentioned rewards on
Yawmul-Qiyamah or punishment for the one who leaves them, or they are from the general
actions which he/she believes that he/she will be rewarded for performing, such as a smile,

all of these actions are performed and they are coupled with a belief.

And so, while we say that Figh is to have knowledge of the rulings of the Shartah that are
extrapolated from the detailed proof i.e., rulings of the Shariah related to action,
extrapolated from their detailed proofs, we must constantly remember that this has a strong

connection to the ‘Agidah (belief).
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As far as Figh is concerned, the goal of every Muslim is to perform actions that are in
accordance with that which was carried out by the Messenger of Allah (..., .- & L) and that
which is present in the Book of Allah ( j-, ;). This is an important premise for us to constantly

bear in mind when we study Figh because it is easy for us to become confused and drown in
the sea of that which is related to the statements of the ‘Ulama’ and the development of the

Schools of Thought for example.

The Development of Figh in the Era of the Prophet (,L.; <t &1 o)

During this time was the development of Figh itself. And naturally, when we are speaking

about the era of the Prophet (..., «ls & L), we are looking at what the scholars refer to as
the era of TashrT (legislation). If we are familiar with the Sirah of the Messenger of Allah ( .-

s ke i), we will know that there were two periods during the lifetime of the Messenger
(s ks 1 L)

1. Al-‘Ahd al-Makki (the period when the Prophet (..., . & L) was in Makkah)
The focus of that which was revealed from the Book of Allah (-, ;) and that which
the Prophet (.., <= &1 ) was given from the Sunnah in Makkah, for the most part,

revolved around the establishment of the Usil (fundamentals) of the Din (religion).
There was the legislation of some of the rulings but the general order of the day was

that Allah gave him (..., .= & L) that which is connected to the Usil of the religion

[such as] the affairs of the ‘Aqidah, ayat concerning Jannah, the Nar, the Hereafter
etc.

2. Al-‘Ahd al-Madani (the period wherein the Prophet (L., <= &1 L) was in Madinah)
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We had within it a continuation of the fundamentals of the Din being revealed upon
the Prophet (..., . & L) alongside the TashrT of the Ahkam of the SharTah (the

legislation of the rulings of the SharTah) such as that which is related to the outer

actions like fasting, of course when the Prophet (..., «.c & L) went on al-Isra’ wal-

Mi‘raj then the Salah was legislated upon him, and thereafter we had the legislation
of the Hajj and other than that from the outer actions. And we similarly had the
manifestation of many of the rulings related to Mu‘amalat, buying and selling, trade,
that which is connected to marriage and divorce and military expeditions that the

Messenger (L., «ks &l L) went upon. And throughout all of this, the Prophet (& L
~L.s «1e) was head of state and so we had the Ahkam as-Sultaniyyah (rulings related to
governing the state)—all of that was present during the time the Prophet (.. & .-

+L.) was in al-Madinah.

And so, when we are looking at Figh, all of the areas of study were revealed upon the

Messenger (..., «.= & L) and he carried out and manifested them while he was in Madinah.
And then Allah sealed His SharTah and revealed upon His Messenger prior to taking him ( .

\"L"J“-:-L“‘\i“)w
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“This day, I have perfected your religion for you, completed My Favour upon you, and have

chosen for you Islam as your religion.” [Stirah al-MZ’idah 5:3]

As Imam Malik (& «.~ ) mentioned, “That which was not din then, will not be din now.”
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So throughout this phase we had the revelation of the two main sources of the Shariah: the
Kitab and the Sunnah. And we likewise had in this era that which is related to the I[jma’

(consensus), since the Ijma‘ occurred from the time of the death of the Messenger ( .. & L.
+~L»), and in fact, prior to that. Of course, the Companions were united upon that which the
Prophet (L., «le &1 L) gave to them. And so the affair of jma" as the third source of legislation

manifested from the time of the death of the Messenger (.., «.\- & _L.) thereafter.

Usilul-Figh

Ustlul-Figh (the Foundations of Figh) is the science that services Figh. It is the science that
the ‘Alim, Mujtahid and likewise the Talibul-Tlm use to understand and extrapolate the
rulings of the SharTah. Since Figh is to have knowledge of the rulings of the Shari'ah related
to action, then those rulings of the SharTah first and foremost, what are they? When we say
the rulings of the Shartah, what are we speaking about? And this “taken from their detailed
proofs”, what are we speaking about? This is where we see the importance of the science of
Ustlul-Figh. And so the science of Ustilul-Figh is fundamental to the Talibul-Tlm in particular
and of course to the ‘Alim Mujtahid specifically. It is of major importance that they

understand this science.

At the time of the Prophet (..., «ls & ..-) and the Companions, the revelation was revealed
upon them; they were Arab asil so they understood perfectly what Allah (}-, ;) was
addressing them with, and that which they did not understand, then the Prophet (.. & L
) would explain it to them. They saw the manifestation of those rulings being carried out
by the Prophet (.., <\ & .); the only thing they had to do was follow and emulate the

Messenger of Allah (.., <\ & L) in that which he carried out. Similarly, because of their
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close proximity to the Messenger (L., -k 4 _L), they saw how he judged in affairs and how

the revelation came down when issues arose. They saw all of this, they observed it, they
learned it, they were familiar with it and so they were best placed to pass fatawd (verdicts)

after the Messenger (L., «.\= &1 L) since they were nurtured upon these fundamentals. Were

they given a book that taught them how to extrapolate? No. Thus, the science of Ustlul-Figh
was not a book that was left by the Companions, but it was developed based upon analysing

the Messenger (.L.; <.\ 41 L), that which he passed by way of rulings, that which was revealed

to him in certain circumstances and situations and how he dealt with that.

Likewise, analysing that which occurred at the time of the Companions, how they dealt with
situations, how they understood text, how they approached text, how they looked at one
text in comparison to another, and extrapolating principles from that. Looking at the times
when the scholars among the Sahabah had Ijma“ (consensus), extrapolating principles from
that. Looking at the usage of the language within the text and what is to be understood from
certain wordings, what is to be understood from the usage of certain letters, what is to be

understood from sentence construction, and extrapolating principles from that.

And so we had the development of Ustlul-Figh, which is the science that services Figh, by
way of which we will be best placed to approach text and extrapolate rulings that are present
within them because of the fact that we have tools to extrapolate. By way of these tools, we
are able to extrapolate the evidence, and that then is where the study of the science of

Ustlul-Figh comes into play.

Ustlul-Figh revolves around studying the rulings of the Shari'ah and studying the evidences
for those rulings and that which is considered evidences in our Shari'ah. A hugely important
topic for the Talibul-Tlm who wishes to approach studying Figh. Regarding the rulings of the

Shartah, we are looking at two main areas:
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1. Al-Ahkam at-Taklifiyyah
These are the rulings that are placed upon actions i.e., what is the ruling in relation
to the performance of Salah, going for a journey with the family, fasting in Ramadan
or making ‘Umrah. All of these are actions and all of these actions have rulings. The
Ahkam at-Taklifiyyah revolve around five rulings:

- Wajib (obligatory)

- Mandib (desirable)

- Mubah (permissible)

- Makrih (disliked)

- Haram (prohibited)
There is nothing from the actions except that one of these five rulings is applicable
to them. What is the ruling upon eating rice for example? There is a ruling; it is either
wajib, or it is desirable or it is permissible or it is disliked or it is haram.

2. Al-Ahkam al-Wad'iyyah

These are the things that Allah (-, ;<) has placed as an indication of the presence of

something else. For example, Allah has legislated Salah, and from those Salawat is
Salatuz-Zuhr. Salatuz-Zuhr is not wajib all day; it is wajib at a particular time, which
is when the sun reaches its zenith and begins to move in the other direction. This sign
that relates to the sun falls under that which is known as the Ahkam al-Wad‘iyyah.

The Ahkam al-Wad'iyyah generally revolve around that which Allah (-, ;<) has made

a cause for something else (sabab). For example, murder is a cause for the
establishment of Islamic punishment; the beginning of Ramadan is a sabab (cause) for

the fasting being wajib.

Ustlul-Figh studies a number of affairs:
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The conditions necessary to perform certain acts of worship, how we understand
them, the different types of condition, and so on. For example, a person is not able to
pray except with the manifestation of the conditions of the Salah, such as covering
the ‘awrah, being in a state of purity etc.

It likewise studies the Mawani', which are those things that are considered
preventative factors from something. For example, the fact that a man was previously
married to the mother of a woman is a mani' (preventative factor) from marrying
that woman.

The Rukhsah, which are those things that Allah (-, ;-) has made an allowance in. For

example, it is permissible for the one who is upon a journey or the one who is ill to
leave his fasting until another day. Likewise, the one who is upon a journey is able to
join his Salah.

The ‘Aza’im, which relates to how affairs were revealed and how they should be
performed. For example, Salah was revealed to be performed in a particular manner.
When a person performs Salatul-Maghrib at the time of maghrib in the correct state,
then he has carried it out in accordance with ‘azimah i.e., in accordance with the
origin in which that action is to be carried out.

As-Sihhatu wal-Butlan, referring to that which renders an action sahth (sound) and

that which renders an action null and void.

In the study of Ustlul-Figh, we have evidences that the scholars have agreed upon and

evidences the scholars have disagreed upon.

The evidences that the scholars have agreed upon are:

The Book (i.e., the Qur’an)

The Sunnah

10
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- Ijma’
- Qiyas.
As for the evidences that the scholars disagree upon:

- Al-Thstihsan
- Al-Masalih al-Mursalah, which are those new affairs that require a ruling from the

things that did not occur at the time of the Prophet (.., «ic &1 _L2).

- Al-Urf

- Al-Istishab, which revolves around the origin of affairs. What is the origin of a piece
of garment? Is it pure, or is the origin that is in impure? What is the origin of a patch
of land? Is the origin with that patch of land taharah or do we consider it impure until
we know of its purity? If we have no evidence for a particular issue, can we work
purely on the basis of an origin. Is it considered an evidence?

- Shar' man Qablana (legislations that came before us)
Is the SharTah that has come before us considered Shartah for us, and do we act upon

it if there is nothing that opposes it from our SharTah?

And so, Ustlul-Figh is the essential science that every single Talibul-Tlm must know and
study if he intends to truly understand the Figh of the Shartah. There is also al-Qawa'‘id al-
Fighiyyah (the principles that are taken from collective rulings) wherein the scholars look

at the SharT'ah wholistically. They see that in many affairs the Prophet (..., <= & ) would

work upon a particular principle and so they would extrapolate that principle and consider

it a principle that may be acted upon because the Messenger (..., «.l= & L) acted upon this

thing in many areas. Or we have verses where Allah has encouraged a particular thing in
many areas/issues. And so because of its presence in all of these affairs, the scholars consider

this a principle that may be acted upon.

11
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The Development of Figh After the Prophet (.1, <t 41 o)

At the time of the Prophet (.., -ke & ), we had the legislation and revelation of the text,
which of course ended with the death of the Messenger of Allah (.., «.ic & ). We thereafter

had the development of what are known as the levels of the development of Figh, from the

time of the Sahabah up until the manifestation of the Islamic Figh as we know it.
The Era of the Sahabah

In the era of the Sahabah there was somewhere in the region of 130 of the Companions who
were considered People of Fatwd, as mentioned by Imam Ibn Hazm, Imam Ibnul-Qayyim in

Aflam al-Muwaqqi in, and others. The scholars categorised them into three main categories:

1. The Mukthirtn
They are those who there are numerous verdicts from them in many issues. They are
seven in number:

- ‘Umar

- Al

- Ibn Mastd

- ‘Aishah

- Zaydb. Thabit

- Ibn ‘Abbas

Ibn Umar.

These are not Mukthirlin in narrating hadith; that is a slightly different subject. Here,
they are Mukthiriin as it relates to fatwd. And you will see that from them are those who

were Mukthiriin in Riwayah (who narrated many of the ahadith of the Messenger (& .-

Loy «le), such as ‘A’ishah, Ibn ‘Abbas and ‘Abdullah b. ‘Umar.

12
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. The Mutawassitiin

They are those who were not as plentiful in giving fatwd as the first seven, and they
are thirteen in number:

Abt Bakr as-Siddiq

‘Uthman

Umm Salamah

Anas b. Malik

Abii Sa‘ld

Abii Hurayrah

‘Abdullah b. ‘Amr b. al-‘As

‘Abdullah b. Zubayr

Abi Misa al-Ash‘art

Mu‘adh b. Jabal

Jabir b. ‘Abdillah

Sa‘'d b. Abi Waqqas

Salman al-FarisT.

. The Mugilliin

They are those who there came from them a verdict here, a verdict there but they
were not like the first two categories. And they are the remaining of the 130
Companions, such as:

Abt Darda’

al-Hasan

al-Husayn

‘Ubayy b. Kab

Abu Ayytb al-Ansart

13
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- Asma’ b. Abi Bakr
- Zaydb. Arqgam

- Thawban, and so on.

During the era of the Sahabah we had the development of Figh in that they conveyed that

which they took and understood from the Messenger of Allah (..., -le & L) as fatawa. And
oftentimes many of these fatawa would actually be ahadith. Imam Ibnul-Qayyim (& «.-))

mentions in A 7am al-Muwaqqi inthat many of the fatawd of the Sahabah were word for word

ahadith of the Messenger (..., «.\= & ) but they had taqwa in narrating from the Messenger
of Allah (.., <\ & L) and feared saying that the Messenger (..., «..= & ) said. It has been
reported concerning ‘Abdullah b. Mas‘Gd (<« & _»,) that he would narrate from the Prophet
(+bes ke &1 _Lo) and he would always say J& WS i (he said something like this) or <3 s i (he

said something of that nature), even though he narrated word for word from the Messenger

(ks «oks & o). They were extremely cautious, fearing the statement of the Prophet (. &1 L
~s), “Whomsoever narrates from me that which I did not say, then let them take their seat

in the Hellfire.” They were afraid that they would add a waw () for example where the

Prophet (.., <l & ) did not use that letter and thus, a lot of the time, their fatawa were

actual wordings of the Messenger (..., <k di ).

So during this era we had the development of the fatawa that came from the Companions

(¢ &1 ,), and these fatawd have been collected in a number of authorships. We always say

as people of Sunnah and Salafiyyah, let us return back to the statements of the Salaf. But the

question that should arise is, well where are they? Where can I find them? From the books

14
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that gather these statements, explanations and fatawa that have come from the Companions

(e 0 o)) are:

- Al-Musannafof al-Imam Ibn Abi Shaybah, which is from the most important of those
works.

- Al-Musannatof ‘Abdur-Razzaq as-San‘ant. This, as well as al-Musannafof al-Imam Ibn
AbT Shaybah are from the greatest and largest compendiums that gather the
statements of the Salaf concerning the issues of Figh.

- As-Sunan al-Kubrd of al-lmam al-Bayhaqi, a hugely important book that not only
gathers ahadith but many of the statements of the Sahabah relating to issues of Figh.

- Al-Awsat of al-lmam Ibn Mundhir, wherein he gathers the statements of the Sahabah

with chain of narration.
The previous books mentioned similarly gather these statements with chain of
narration, and this is of major importance because oftentimes you will find a
statement attributed to one of the Sahabah but there is no chain of narration that the
People of Hadith are able to trace back and ascertain whether or not it is authentic.

- As-Sunanof Sa1d b. Mansiir.

- And then there are those books that were not necessarily authored in Figh but you
will find the aqwal (statements) of the Sahabah al-Fighiyyah present within them,
such as the Tafsir of al-Imam at-Tabari or the Tafsir of al-Imam Ibn AbI Hatim. You
will find many statements of the Salaf regarding the ayat of ahkam and the ayat that

relate to Figh.

The Era of the TabiTn

15
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After the era of the Sahabah we had the era of the TabiTn. And the Tabi‘in for the most part
revolved around four Madaris (Schools). These were the areas where you found the Fuqaha’

among the Tabi‘n:

1. Al-Madinah
At the head of them were those referred to as the Fuqaha as-Sab‘ah (the Seven
Jurists). There are some lines of poetry that some of the People of Knowledge
mention, “When it is said concerning Figh that there are seven oceans [of knowledge]
that their statements do not leave ‘ilm. That you should say that they are ‘Ubaydullah,
‘Urwah, Qasim, Sa‘id, Abl Bakr, Sulayman and Kharijah.” i.e., the statements of the
People of Knowledge return back to that which has come from these seven, although,
of course, there are many statements outside of the statements of these seven but
these lines of poetry indicate how great they were in gathering the statements of the

Companions and that which the Messenger (..., <l & _L.) were upon. From the

Fuqaha’ of al-Madinah were:
- ‘Ubaydullah b. ‘Abdillah b. ‘Utbah
- ‘Urwah b. Zubayr
- Qasim b. Muhammad b. Abi Bakr
- Sa‘ld b. al-Musayyib
- Abt Bakr b. Hazm
- Sulaymanb. Yasar
- Kharijah
- Salim b. ‘Abdillah b. ‘Umar
- Nafi', Mawld Ibn Umar

- Imam az-Zuhri.

16
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So no doubt, al-Madinah was a hotspot for Fugaha’, for ‘ilm and we had the greatest of
the scholars during that era present within that region. But that does not eliminate other

regions.

2. Makkah

Here we had the students of ‘Abdullah b. al-‘Abbas (. & ), the likes of:

_ ‘At3’b. AbiRabah
- Tawis b. Kaysan
- Mujahid
- ‘Tkrimah
3. Basrah
Here we had:
- al-Hasan al-Basr1
- Muhammad b. Sirin
- Abt Qilabah
- Imam Qatadah b. Da‘amah as-Sadisl.
4, Kuafah
Here we had the students of ‘Abdullah b. Mas‘td, the likes of:
- Algamabh, and his student Ibrahim an-NakhaT
- Masruq
- ‘Abidah
- Shurayh al-Qadi, who though he had some issues in terms of Hadith and is considered

weak by many of the scholars of Hadith, was an Imam in Figh and in judging.
These were the Schools that were present during the era of the Tabi'm.

The Development of the Four Schools of Thought

17
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Thereafter we had the era of the Atba“ at-TabiTn and the development of the Schools of
Thought. The scholars who the Schools of Thought are attributed to were students of

students of the Companions, or students of students of students of the Companions.

So how did the School of Thought develop? Did the Imam say I am going to write a School of
Thought and this is something I want the Ummah to follow? The one who studies their

biographies will find that though Allah (j~, ;) had blessed them with being oceans of

knowledge, they were the humblest of people and the furthest from writing a School of
Thought that they attribute to themselves and demand that the Ummah should follow it.
Rather, they were ‘Ulama’, and of course people asked them questions. Those questions and
their answers were penned down and recorded by their students and conveyed. And in

general, this is what became the School of Thought.

Just as we have in our time, ash-Shaykh al-Albani, ash-Shaykh ‘Abdul-‘Aziz b. Baz, ash-
Shaykh Muhammad b. Salih al-‘Uthaymin; issues were posed to them and they responded,
particularly as it relates to those things that are relative to our era and were not previously
present. In this case, we will sometimes argue and debate and say Shaykh al-Albant held this
and Shaykh al-‘Uthaymin held that. This discussion was similar to that which occurred
during the era of the four Imams when issues related to Figh arose. And so the responses

given by the Imams were collected and penned down by their students.

We will mention a very brief chronological outline of that which is related to the four

Schools.

Imam Abii Hanifah (i w>))

In some writings, you will find that he is attributed to being from among the Tabi‘n;

however, there is dispute concerning whether or not that is the case. Some hold that he saw
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Anas b. Malik—even though he did not narrate from him—which they say enters him into
the realms of the Tabi‘in. Then there are those from Ahlul-Tlm who held that one must have
taken from the Sahabah to be entered into the realm of the Tabi‘n, and so there is some

difference concerning that.
Al-Imam Ab{ Hanifah was born in the year 80H and passed away in the year 150H.
From his teachers were:

- Tkrimah
_ ‘Atz b. AbiRabih

- Hammad b. AbT Sulayman.

From his students were:

Abt Yasuf al-Qadi

Muhammad b. Hasan ash-Shaybant

Zufar b. Hudhayl

Hasan b. Ziyad al-Lu'luT.

Though from the Schools of Thought, Imam Abii Hanifah had the least knowledge of Hadith,

it was well known that he was extremely intelligent.

Abl Hanifah had two main students: al-Qadi Aba Yiisuf and Muhammad b. Hasan ash-
Shaybani. There is some discussion as to whether or not Abl Hanifah actually wrote a work
in Figh, and that which many of the People of Knowledge conclude is that his students wrote

and narrated from him, gathered his responses to issues and then conveyed them.

As it relates Abli Hanifah, the scholars mention that the first type of authorship that occurred
in relation to his madhhab were the books written by Muhammad b. Hasan ash-Shaybani. He

wrote six books, which are referred to as the Kutub Zahir ar-Riwayah. They are:
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1. Al-Asl which is also known as a/-Mabsat
2. Al-Jami‘al-Kabir

3. Al-Jami*as-Saghir

4. As-Sayr al-Kabir

5. As-Sayr as-Saghir

6. Az-Ziyadat

These six books were the origins of the aqwal (statements) that have been attributed to Aba
Hanifah. As mentioned, there is much scepticism as to whether Abii Hanifah actually wrote
a book in Figh at all, but these writings are most definitely attributed to him by way of

Muhammad b. Hasan ash-Shaybant.

Imam Malik (d )

Al-Imam Malik b. Anas b. Malik al-Asbahi, Imam Darul-Hijrah, was born in the year 93H in al-
Madinah. It was said concerning Imam Malik that from the four Imams he was the only one
that did not travel for knowledge. Rather, Imam Malik remained in al-Madinah and took from

the scholars of Madinah who were oceans of knowledge.
From his teachers were:

- ‘Abdur-Rahman b. Hurmuz, also known as al-A‘raj, the student of Abii Hurayrah ( -,
s 4\1)\)

- Nafi', the Mawl4 of Ibn ‘Umar

- Muhammad b. Shihab az-Zuhri

- Yahyab. Sad al-AnsarT

- Rabrahb. Abi ‘Abdur-Rahman, who was also known as Rabi'atur-RaT. He was from the

most prominent of his shuytkh, particularly in the affairs of Figh.
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From his students were:

- ‘Abdullah b. Wahb
- ‘Abdur-Rahman b. Qasim
- Asadb. Furat

- Yahyab. Yahya4 al-Laytht

These students narrated to those who came to seek knowledge in Madinah and either were
not able to meet al-Imam Malik or were not able to receive the riwayat that they had. From
those riwayat (narrations) is the great book and authorship of al-Imam Malik: A/-Muwatta’
In essence, al-Muwatta’is a book of Hadith and a book of Figh, and is to be added to the list
of books we mentioned previously that gather the statements of the Sahabah. The Muwatta’
of al-imam Malik not only gathers ahadith but it similarly gathers the statements of the
Sahabah and the Tabi‘in. So even though al-Imam Malik did not write a book of Figh, the
book a/-Muwatta’was considered his contribution and his work around Figh, and it was on
this basis that many of the People of Knowledge travelled to Imam Malik to study with him
and in particular to narrate the Muwatta’from him. From the most popular of his students
was Yahya b. Yahyd al-Laythi, who was the one that the narration of the Muwatta’ is
popularly attributed to, though there were many who narrated the Muwatta, and we have

their versions of the Muwatta’to this very day.

But in any case, the riwayah of Yahyd b. Yahy4d al-Laythi was taken and conveyed by many of
the A'immah and was used by Imam Ibn ‘Abdil-Barr—who was an Imam in Hadith and
attributed to the Maliki Madhhab—as the basis for his books a#-7amhid (which concentrated
upon that which is connected to the narrations present in al-Muwatta) and al-Istidhkar
(which concentrate more on the actual statements of the Fuqaha’ and that which is present

within the book from Figh).
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The development of the madhhab of Imam Malik revolved around questions that were posed
to him and then compiled by his students ‘Abdur-Rahman b. al-Qasim (who spent over 20

years with Imam Malik) and Asad b. Furat.

One of the students of ‘Abdur-Rahman b. Qasim and Asad b. Furat, an Imam known as as-
Sihniin, came to them and asked them to narrate these questions and answers from al-Imam

Malik, which he gathered into a book known as a/-Mudawwanah (the Compilation).

Imam ash-ShafiT (& a.~,)

He was born in al-Gazzah (Gaza) in the year 150H and passed away in the year 204H. Al-Imam
ash-ShafiT was a student of al-Imam Malik and memorised the Muwatta’when he was 10
years old; he memorised the Qur'an when he was seven. He visited Imam Malik and requested
that he recite to him the Muwatta he recited the whole of the Muwatta’to Imam Malik, who

was amazed with his precision and memory.

Al-Imam ash-ShafiT was considered from the A'immah of the Arabic language and was also

well known for his intelligence and quick responses.
From his teachers were:

Imam Malik

- Muslim b. Khalid al-Makhztmi
- Muhammad b. Hasan ash-Shaybant
- Yahyab. Hassan

- Sufyanb. ‘Uyaynah
From his students were:

- Ishaqgb. Rahiyah

- Imam Ahmad b. Hanbal
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- Isma‘Tlb. Yahyd al-Muzant

- Rabt b. Sulayman al-Muradi

It is said that al-Imam ash-ShafiTwas the first of the scholars to author a book in Usiilul-Figh.
His book ar-Risalah was considered the first book that was authored in Ustilul-Figh. In fact,
the great Muhaqqiq of the book (the one who checked the book) Shaykh Ahmad Shakir
mentioned that in actuality al-Imam ash-ShafiT was the first one to author a book in Timul-

Hadith likewise.

Imam Ahmad (3§ a>)

He was born in the year 164H and studied with an array of the greatest of the scholars of

Hadith. But as it relates to Figh, from his teachers were:

Abt Yasuf al-Qadi

- Hushaym b. Bashir

- Sufyanb. ‘Uyaynah

- ‘Abdur-Razzaq as-San‘ani
- Yahyab. Sa‘ld al-Qattan

- ‘Abdur-Rahman b. Mihran
These were all scholars of Hadith, but Fugaha’ at the same time.

Al-Imam Ahmad’s writings in Figh revolved around his writings in Hadith. Again, we see that
from the four Imams were those who understood and conveyed to their students that true

Figh is that which has come from the Messenger (.., <l 4 _L.), and the correct

understanding of that.

Imam Ahmad was approached by many of his students who would ask questions concerning

what he held in relation to certain issues, so his madhhab developed on the basis of this.
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Thus, we had the Su’alat of his son Salih, the Su’alat of his son ‘Abdullah, the Masa’il of his
son Salih, the Mas2’il of ‘Abdullah, the Masa’il of Abt Dawid as-Sijistant and numerous
writings that were attributed to al-lmam Ahmad from his responses to certain questions.
They were gathered and conveyed, and these questions that were compiled by his students

were what went on to become the madhhab of al-Imam Ahmad.

These four Imams (Imam Malik, Imam Abu Hanifah, Imam ash-ShafiT and Imam Ahmad),
while they did not write any books around the madhhab or in what would conventionally be
known as Figh and the Masa’ilul-Fighiyyah, generally, we had authorships in Hadith. This
was the case with Imam Malik, Imam Ahmad and even the book of al-Imam ash-ShafiT a/-
Umm. While it is a book in Figh, it is a book that is filled with riwayah and the narration of
hadith, which will cause us to understand that the methodology of the Scholars of Figh in
essence was the methodology of the People of Hadith. And these early scholars were ‘Ulama’

of Hadith for the most part.

And so, you see this trait that continued throughout all four of the Schools: the Imams
themselves did not write a book and compel the Ummah to follow it. Rather, we found that
those A'immah would say, “If my madhhab goes against the hadith of the Messenger of Allah

(ks soke 1 L), then throw it against the wall.”

From the statements attributed to al-Imam Malik (& .~ ), “Verily I am but a man; I am right

sometimes and I make mistakes. Then you should look to my statements and anything that
is in accordance with the Book and the Sunnah, take it. And whatever opposes the Book and

the Sunnah, leave it.”

Similarly, we have the statement attributed to al-Imam ash-ShafiT (& «.~ ), “The Muslims

have consensus that whomsoever it becomes clear to them the Sunnah of the Messenger of
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Allah (.., «ke & L), it is not halal (i.e., it is haram) for him to leave it for the statement of

anyone.”

Likewise, we have the statement of Imam Abu Hanifah (& ..~ ), “If a hadith is sahth, then it is

my madhhab.” And his statement, “It is not halal for anyone to take from our statements if
he does not know where we have taken from.” He mentioned in another narration, “It is

haram for the one who does not know my evidence to give a fatwd with my kalam.”

There are numerous statements that are attributed to Imam Ahmad; from them, “Do not
blindly follow me, or Malik, or ShafiT, or Awza‘, or Thawri. Rather, you should take from

where we have taken.”

There were many Imams at the same time as Imam Abu Hanifah, Imam Malik, Imam ash-
ShafiT and Imam Ahmad but the reason why there was not more than four Schools was
because the other A'immah did not receive that level of service from their students, so you
find that many of their madhahib disappeared or came close to disappearing. The Madhhab
of Zufar, the Madhhab of Imam ath-Thawri, the Madhhab of al-AwzaT and the Madhhab of
Layth b. Sa'd were not collected in the way that the four Imams had their statements

collected, though some of them were as great as the four Imams.

While we still have the statements of Sufyan ath-Thawri, Zufar and Abl Thawr for example,
they were not preserved in the manner in which these four Imams had their statements

preserved that ultimately became the Schools of Thought.

Imam al-Albani (& ..~ ) was asked concerning which of the Schools of Thought are closest to
the Sunnah of the Messenger of Allah (..., «l= & ) and he mentioned two. He mentioned

the Madhhab of Imam ash-ShafiT and the Madhhab of Imam Ahmad.

How to Study Figh
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As we mentioned previously, the affair of Figh is connected tightly to Ustilul-Figh and
therefore it is imperative that the Talibul-Tlm, alongside the book that he studies in Figh, he
studies a small introductory work in Ustlul-Figh, like a/-Waragat of al-Juwayni for example.
He studies this book, he understands the areas of Usil that are related to the language, the
commands and prohibitions, principles related to the varying types of evidences, and so on.
He studies Usil so that while he is studying Figh he is able to understand the statements of
the scholars and as he develops, he is better placed to understand the differing that occurs
among the scholars because some of that differing returns back to principles that they
differed upon. And because they differed upon a principle, they differed upon the application

of that principle upon the text.

A small but important book for the Talib to know when he approaches studying Figh is Rafu/

Malam anil-Aimmatil A1am of Shaykhul-Islam Ibn Taymiyyah (& ..~ ) where he gathered

the varying reasons the scholars differ.
There are two main approaches to studying Figh:

1. The approach of the Salaf of this Ummabh.
They would study ahadith and a well-authored book of Hadith and then their teacher
would extrapolate for them the rulings and principles present within those ahadith.
That is the approach of studying the kutub of Ahadithul-Ahkam i.e., the books that
were authored around the ahadith related to Figh rulings.
From those books we have:

- Umdatul-Ahkam of al-lmam ‘Abdul-Ghaniy al-Maqdist

- Al-Muntaqd of Ton Jarad

- Bulighul-Maram of al-lmam Hafiz Ibn Hajar
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Muntaqgal-Akhbar of Majd Ibn Taymiyyah (the grandfather of Shaykhul-Islam Ibn
Taymiyyah)

Al-Muharrar of Tbn ‘Abdil-Hadi.

These books were authored to gather the ahadith related to rulings so that the
Talibul-Tlm is familiar with the evidences for the rulings. Then if one were to move
on to bigger books, he would move on to the likes of the Sunan of Imam Abt Dawid,
since the reason behind him authoring this work was to gather the adillah of the
‘Ulama”il-Amsar (the evidences that were used by the scholars of the varying
regions).

This first approach of studying ahadith and then taking the rulings and benefits
present within them is a longer method but is far more beneficial in that the Talib
does not only receive benefits in Figh, but he receives all sorts of benefit that are
present within a particular hadith. He may have one hadith that discusses a particular
issue but there are some twenty, thirty, forty other side issues that are connected and
present within that hadith. And so studying Ahadithul-Ahkam, extrapolating the Figh
and other issues and rulings present within them is a hugely beneficial method,
which is the approach of Ahlul-Hadith throughout time. And this in essence is the
beginning of the Mujtahid; that a person begins by studying the evidences.

That is how we studied in the Faculty of Hadith. We studied the likes of Nay/al-Awtar,
which was the explanation of Imam ash-Shawkani of the book Muntaqgal-Akhbar, and
the approach is that we look at the hadith, we then study that which is present within
the hadith concerning its chain of narration, are there any issues with the hadith,
what have the Scholars of Hadith said concerning its authenticity, are there any
issues with its wording and what have you. Secondly, that we approach the wording

of the hadith; what is present within the hadith from wording and what does this
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wording indicate. We may see that when analysed alongside other ahadith, that this
particular wording in and of itself is not the conclusive issue when coupled with other
evidences. So the student is trained upon extrapolating evidences based upon what
this wording indicates. Thereafter, we look at what the scholars have said about the
hadith and how they have explained it; then one looks at the statements of the
Schools or if there were any differences of opinion concerning issues that are present
within the hadith.

Understanding and being familiar with the small texts that have been authored
around Figh. The scholars, particularly those that are attributed to these Schools of
Thought, have authored books that are summaries of that which is present in the
larger books of Figh.

Some of these texts include:

From the Madhhab of Abi Hanifah: Mukhtasir al-Qudiirs.

From the Madhhab of Imam Malik: Mukhtasar Khalil.

From the Madhhab of Imam ash-ShafiT: Matn al-Minhaj, Matn al-Ghayah wat-Taqrib.
From the Madhhab of al-Imam Ahmad b. Hanbal: Zadu/-Mustagni‘of al-Hajawt, which
is an abbreviated version of the book a/-Mugni‘of al-Imam Ibn Qudamah, which was
explained by Shaykh Ibn ‘Uthaymin in his book SharAul-Mumti: And likewise, Dalil
at-Talib.

These small books are the conclusion and extreme summaries of the larger works
that were written by the scholars of the Madhhab. And so the one who studies these
books is taught the evidences and arguments that the issues mentioned in the book
are based upon. When he becomes familiar with this text, that generally establishes

for him a firm foundation in the issues of Figh.
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So this method revolves around the concise texts that ordinarily have no evidences
within them. For example, the author says that water is of two types, that wudd is
done like this, that siyam (fasting) is like this; he just mentions the issues without any
evidence. The intent is not to nurture the Talib upon not familiarising himself with
the evidence—though that is how those texts have been used by those who believe in
Taqlid (blindly following)—the intent behind those authorships is to write a small
book that the student can go on to study and learn the evidences for these issues
mentioned by our scholars. So initially, he familiarises himself with the text and his
teacher teaches him the evidences. Thus, it is not just to take the texts without
evidences, blindly follow them and consider himself Shafi‘T or Hanbali or Hanafi or
Maliki. Rather, our scholars have permitted studying the likes of these books with the
condition that he studies them with the evidences and that he does not attribute
himself to the Madhhab. Rather, he studies the text just to get an understanding of
Figh and establish his feet in that which is connected to Salah, Zakah, Siyam, Hajj,
marriage, divorce, Hudad (the prescribed punishments), blood money, and so on. He
then develops and continues with the larger works and familiarises himself more and
more with the Sunnah of the Messenger of Allah (..., «.= & L), alongside studying
Ustlul-Figh.

Another approach is to take one of the texts that were written not by anyone who
attributes himself to a madhhab but by the Muhaqqiqiin and Scholars of Hadith.
These texts are the likes of ad-Durar al-Bahiyah of al-Imam ash-Shawkani, which is
similar to these texts that have been attributed to the Schools of Thought, but his
intent was to write a text that was free of the issues that were based in weak ahadith.

Ad-Durar al-Bahiyah is not as detailed as some of the other texts that are attributed
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to the madhahib, but for the most part, the issues that are discussed within it return
back to the methodology of Ahlul-Hadith in their approach in Figh.

There are no evidences within ad-Durar al-Bahiyah, but Imam ash-Shawkani then
went on to write an explanation of the book wherein he gathered all of the evidences
for every issue he mentioned. This book is known as ad-Dirar al-Madiyyah. Al-lmam
Siddiq Hassan Khan later authored a book titled ar-Rawdah an-Nadiyyah, which was
an explanation of ad-Durar al-Bahiyah. He added footnotes and some commentary,

as well as the evidences for everything al-Imam ash-Shawkani mentioned.

So any one of these two approaches will be of benefit to the Student of Knowledge. As we

mentioned, the approach of studying the ahadith is perhaps slightly longer depending on

the book of Hadith he studies. If he begins with Umdatul-Ahkam, as is the advice of the

People of Knowledge, then he studies somewhere in the region of 300-400 hadith, depending

upon the numbering system used by the one who checked the print the student is using, and

those ahadith are all agreed upon by both al-Imam al-Bukhari and Imam Muslim.

The Categories of People in Relation to Figh

Al-Imam ash-Shawkan (& .~ ) categorises the people into three main categories:

1.

The Mujtahid

The Mujtahidiin are of two types: al-Mujtahid al-Mutlaq and al-Mujtahid al-Juz or
al-Muqayyad. The Mujtahid is the one that is able to pass a verdict on a situation
based upon his vast knowledge of Hadith and Sunnah and the ayat of the Qur'an. From
the conditions to be deemed a Mujtahid are:

He should be a person of knowledge in relation to the Arabic language and Nahw
(Arabic Grammar). Not that he is an ‘Alim in Arabic Grammar, but he has enough ‘ilm

that facilitates for him correct understanding of the texts he reads and to understand
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the statements of Allah (-, ;=) in the Qur'an, the statements of the Prophet (.l & -
~L,) in the Sunnah, as well as the statements of the Sahabah (.4 i _>,) and the Salaf.

He should be knowledgeable in the science of Ustilul-Figh because it is by way of this
science that he will extrapolate the rulings from the text.

He should have knowledge in relation to Usal al-Hadith, Mustalahul-Hadith, that
which is related to authentication of hadith, the science of Jarh wa Ta'dil and other
than that

He should have knowledge of Ustilut-Tafsir, ‘Ulimul-Qur'an, Asbabun-Nuzil and the
rulings that are extrapolated from the Qur'an. What is most correct is that he does
not have to be a hafiz—of course it is best—but he should be familiar with the Ayatul-
Ahkam.

He should be familiar with Ijma‘ (consensus) and the places where the scholars have
[jma".

He should be familiar with the Nasikh and the Mansukh of the Qur’an and Sunnah
(those verses and ahadith that have been abrogated) such that he does not pass a
verdict in accordance with something that has been abrogated.

Generally, he should have enough intelligence to be able to correctly utilise the
knowledge he possesses to extrapolate from the texts.

Shaykhul-Islam Ibn Taymiyyah mentions that the Mujtahid does not necessarily have
to be an ‘Alim in every single field of the Din, but he should have the conditions of
Ijtihad in the area that he wishes to make Ijtihad in.

. The Mugallid (Blind Follower)

As we have seen, the scholars have generally warned against Taglid. The origin is that
the person walks upon Basirah (clear-sightedness) with his Din, having knowledge of

the text and the evidences and being able to explain that. We are all familiar with the

31



Salafi Publications

statements of al-Imam Muhammad b. Abdul-Wahhab (i ..~ ) in Usil ath-Thalathah,

“Know, may Allah show you mercy, that is wajib upon us to have knowledge of three
things: The first of them, to have knowledge of Allah, to have knowledge of the

Messenger (.., «= & ) and to have knowledge of the Din of al-Islam with its

evidences.”

Even though the People of Sunnah are against Taqlid, there are instances where an
individual may be forced to make Taglid. For example, the one who cannot read and
write or does not have the ability to study because of a particular level of intelligence,
he may have to make Taqlid in some affairs.

Shaykh al-Albani (& «.~ ) mentioned that it may even be the case that the ‘Alim may

have to make Taqglid in some issues. He mentioned as an example that which is related

to the statement of Anas b. Malik (.« & _)) in relation to drinking standing up, “And

we used to hold eating standing up to be worse.” There is no hadith around the affair
but as Shaykh al-Albani mentions, it is sufficient for us to rely upon this authentic
statement of Anas b. Malik and accept it. And so here we have accepted a statement
and acted upon it without evidence, but it overwhelms our suspicions that this has

come from that which was present at the time of the Prophet (..., ~.lc & ) and that

which the Companions understood since he said “We held”.

Moreover, it may be that a person finds himself in a position where he has to make
Tagqlid. For example, he went for Hajj, did not prepare by studying the rulings of Hajj
completely and so he finds himself at a loss regarding what to do after stoning the
Jamrah. In this situation he may have to ask the one who is most apparently the best
in terms of his religion in order to continue with this act of ‘ibadah (worship). If he is

able to seek and obtain evidence for his action then that is best, but in this restricted
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circumstance, it may well be that he may have to rely upon the statement of this
individual.

So there are certain restricted circumstances where a person may have to make
Tagqlid, but the origin is that we do not hold Taqlid to be permissible in the manner
in which many of the Ashab al-Madhahib hold it to be permissible. In fact, they say it
is wajib in our time because the era of the Mujtahidiin has ended and now the only
thing upon us is Taqlid, which is batil.

The Muttabi'

The Muttabi‘ is one that is between the two previous categories. He is a Talibul-Tim
on the path of seeking knowledge. He understands and is familiar with the texts of
the Kitab and the Sunnah, with some of the principles of the Din, statements of the
scholars and the Arabic Language; he may have some basis although he is not a
Mujtahid. When an issue is presented to this individual with its evidences, he is able
to understand it. He is one that makes Ittiba" of the evidences (he follows the
evidences). His following of the evidences revolves around him studying the
statements of the scholars with their arguments and evidences, which he acts upon.
And then if something comes along that is stronger and closer to the Sunnah, there
is no shame in him leaving his previous position and following that which is clearly

closer to what is correct.

Many of the people say that the People of Sunnah have developed a fifth School of Thought—

that is batil. This is the statement of the one who has no idea concerning exactly what it is

we call to. Our call is to return back to the way of the Salaf, which is to return back to the

very same thing each of the Imams of the Schools of Thought called us back to. These Imams

would say to return back to the Kitab and Sunnah, to what the Sahabah and Salaf used to say

and understand the Kitab and Sunnah with the understanding of the Sahabah (.« & _>)).
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Now, instead of taking their advice, people blindly follow them, and that was never what
they intended or wanted. As we mentioned, they themselves did not develop a School of
Thought; it was their students that went on to pen down their responses to certain issues
and that became the Schools of Thought that were followed by the people. And so, this
method of study that we have mentioned sees the student returning back to the statements

of the Salaf as much as is humanly possible, and taking from that.
Figh al-Mugaran

This is a more developed method of studying Figh, where a person studies and compares the
varying Schools of Thought, what they held, their arguments and their evidences. However,
it is not advised that the Student of Knowledge enters into studying Figh by studying Figh
al-Mugqaran. Rather, the origin is that he gains his foundation in Figh by using one of the two
methods mentioned, or preferably both. Once he has found his feet in relation to
understanding the issues with their evidences, then as he develops, he may go on to study
Figh al-Mugaran. He would be able to look at a particular issue and then analyse what the
varying Schools held in relation to it. Did they unite upon it or did they differ? If they

differed, what did they differ about? What are the evidences for their differing?

You will find this approach in the likes of a/-ifsah of Tbn Hubayrah or Bidayatul-Mujtahid
wan-Nihayatul-Mugtasid of al-Imam Ibn Rushd. These books gathered the varying
statements and analysed them alongside each other. Some of the larger books of the
madhahib such as a/-Mughniof Ton Qudamah, a/-Majmii‘of al-Imam an-Nawawi, a/-Mahalld
of Imam Ibn Hazm or even a/-Umm of Imam ash-ShafiT gathered the varying statements of
the Schools of Thought, debated those statements and then came to a conclusion. However,
this is not the approach of the one who starts out seeking knowledge of Figh. Rather, he

should find his feet first by studying one of the texts written by the Muhaqqiqun, the likes of
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ad-Durar al-Bahiyyah or Minhaj as-Salikin of al-lmam Shaykh ‘Abdur-Rahman Ibn Sa‘di. He
should study these books that were authored in accordance with the position of the Scholars
of Hadith and then study the explanations of these books, looking for their evidences and

studying the principles that are present within them.

Spallall oy b deall
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